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CATECHISM OF THE CATHOLIC CHURCH, 1992.
Paragraphs: 1140-1144, 1544-1553, 1562-1568, 1577-1584
POPE FRANCIS, CHRISM MASS HOMILY, 2013.
Dear Brothers and Sisters,
This morning I have the joy of celebrating my first Chrism Mass as the Bishop of Rome.
I greet all of you with affection, especially you, dear priests, who, like myself, today recall the
day of your ordination.
The readings and the Psalm of our Mass speak of God’s “anointed ones”: the suffering
Servant of Isaiah, King David and Jesus our Lord. All three have this in common: the anointing
that they receive is meant in turn to anoint God’s faithful people, whose servants they are; they
are anointed for the poor, for prisoners, for the oppressed… A fine image of this “being for”
others can be found in the Psalm 133: “It is like the precious oil upon the head, running down
upon the beard, on the beard of Aaron, running down upon the collar of his robe” (v. 2). The
image of spreading oil, flowing down from the beard of Aaron upon the collar of his sacred robe,
is an image of the priestly anointing which, through Christ, the Anointed One, reaches the ends
of the earth, represented by the robe.
The sacred robes of the High Priest are rich in symbolism. One such symbol is that the
names of the children of Israel were engraved on the onyx stones mounted on the shoulder-pieces
of the ephod, the ancestor of our present-day chasuble: six on the stone of the right shoulderpiece and six on that of the left (cf. Ex 28:6-14). The names of the twelve tribes of Israel were
also engraved on the breastplate (cf. Es 28:21). This means that the priest celebrates by carrying
on his shoulders the people entrusted to his care and bearing their names written in his heart.
When we put on our simple chasuble, it might well make us feel, upon our shoulders and in our
hearts, the burdens and the faces of our faithful people, our saints and martyrs who are numerous
in these times.
From the beauty of all these liturgical things, which is not so much about trappings and
fine fabrics than about the glory of our God resplendent in his people, alive and strengthened, we
turn now to a consideration of activity, action. The precious oil which anoints the head of Aaron
does more than simply lend fragrance to his person; it overflows down to “the edges”. The Lord
will say this clearly: his anointing is meant for the poor, prisoners and the sick, for those who are
sorrowing and alone. My dear brothers, the ointment is not intended just to make us fragrant,
much less to be kept in a jar, for then it would become rancid … and the heart bitter.
A good priest can be recognized by the way his people are anointed: this is a clear proof.
When our people are anointed with the oil of gladness, it is obvious: for example, when they
leave Mass looking as if they have heard good news. Our people like to hear the Gospel preached
with “unction”, they like it when the Gospel we preach touches their daily lives, when it runs
down like the oil of Aaron to the edges of reality, when it brings light to moments of extreme
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darkness, to the “outskirts” where people of faith are most exposed to the onslaught of those who
want to tear down their faith. People thank us because they feel that we have prayed over the
realities of their everyday lives, their troubles, their joys, their burdens and their hopes. And
when they feel that the fragrance of the Anointed One, of Christ, has come to them through us,
they feel encouraged to entrust to us everything they want to bring before the Lord: “Pray for me,
Father, because I have this problem”, “Bless me Father”, “Pray for me” – these words are the
sign that the anointing has flowed down to the edges of the robe, for it has turned into a prayer of
supplication, the supplication of the People of God. When we have this relationship with God
and with his people, and grace passes through us, then we are priests, mediators between God
and men. What I want to emphasize is that we need constantly to stir up God’s grace and
perceive in every request, even those requests that are inconvenient and at times purely material
or downright banal – but only apparently so – the desire of our people to be anointed with
fragrant oil, since they know that we have it. To perceive and to sense, even as the Lord sensed
the hope-filled anguish of the woman suffering from hemorrhages when she touched the hem of
his garment. At that moment, Jesus, surrounded by people on every side, embodies all the beauty
of Aaron vested in priestly raiment, with the oil running down upon his robes. It is a hidden
beauty, one which shines forth only for those faith-filled eyes of the woman troubled with an
issue of blood. But not even the disciples – future priests – see or understand: on the “existential
outskirts”, they see only what is on the surface: the crowd pressing in on Jesus from all sides (cf.
Lk 8:42). The Lord, on the other hand, feels the power of the divine anointing which runs down
to the edge of his cloak.
We need to “go out”, then, in order to experience our own anointing, its power and its
redemptive efficacy: to the “outskirts” where there is suffering, bloodshed, blindness that longs
for sight, and prisoners in thrall to many evil masters. It is not in soul-searching or constant
introspection that we encounter the Lord: self-help courses can be useful in life, but to live our
priestly life going from one course to another, from one method to another, leads us to become
pelagians and to minimize the power of grace, which comes alive and flourishes to the extent
that we, in faith, go out and give ourselves and the Gospel to others, giving what little ointment
we have to those who have nothing, nothing at all.
The priest who seldom goes out of himself, who anoints little – I won’t say “not at all”
because, thank God, the people take the oil from us anyway – misses out on the best of our
people, on what can stir the depths of his priestly heart. Those who do not go out of themselves,
instead of being mediators, gradually become intermediaries, managers. We know the difference:
the intermediary, the manager, “has already received his reward”, and since he doesn’t put his
own skin and his own heart on the line, he never hears a warm, heartfelt word of thanks. This is
precisely the reason for the dissatisfaction of some, who end up sad – sad priests - in some sense
becoming collectors of antiques or novelties, instead of being shepherds living with “the odour
of the sheep”. This I ask you: be shepherds, with the “odour of the sheep”, make it real, as
shepherds among your flock, fishers of men. True enough, the so-called crisis of priestly identity
threatens us all and adds to the broader cultural crisis; but if we can resist its onslaught, we will
be able to put out in the name of the Lord and cast our nets. It is not a bad thing that reality itself
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forces us to “put out into the deep”, where what we are by grace is clearly seen as pure grace, out
into the deep of the contemporary world, where the only thing that counts is “unction” – not
function – and the nets which overflow with fish are those cast solely in the name of the One in
whom we have put our trust: Jesus.
Dear lay faithful, be close to your priests with affection and with your prayers, that they
may always be shepherds according to God’s heart.
Dear priests, may God the Father renew in us the Spirit of holiness with whom we have
been anointed. May he renew his Spirit in our hearts, that this anointing may spread to everyone,
even to those “outskirts” where our faithful people most look for it and most appreciate it. May
our people sense that we are the Lord’s disciples; may they feel that their names are written upon
our priestly vestments and that we seek no other identity; and may they receive through our
words and deeds the oil of gladness which Jesus, the Anointed One, came to bring us. Amen.
COUNCIL OF NICAEA, 325
3. This great synod absolutely forbids a bishop, presbyter, deacon or any of the clergy to keep a
woman who has been brought in to live with him, with the exception of course of his mother or
sister or aunt, or of of any person who is above suspicion.
JOHN PAUL II, ORDINATIO SACERDOTALIS, 1994.
1. Priestly ordination, which hands on the office entrusted by Christ to his Apostles of teaching,
sanctifying and governing the faithful, has in the Catholic Church from the beginning always
been reserved to men alone. This tradition has also been faithfully maintained by the Oriental
Churches.
When the question of the ordination of women arose in the Anglican Communion, Pope Paul VI,
out of fidelity to his office of safeguarding the Apostolic Tradition, and also with a view to
removing a new obstacle placed in the way of Christian unity, reminded Anglicans of the
position of the Catholic Church: "She holds that it is not admissible to ordain women to the
priesthood, for very fundamental reasons. These reasons include: the example recorded in the
Sacred Scriptures of Christ choosing his Apostles only from among men; the constant practice of
the Church, which has imitated Christ in choosing only men; and her living teaching authority
which has consistently held that the exclusion of women from the priesthood is in accordance
with God's plan for his Church."(1)
But since the question had also become the subject of debate among theologians and in certain
Catholic circles, Paul VI directed the Congregation for the Doctrine of the Faith to set forth and
expound the teaching of the Church on this matter. This was done through the Declaration Inter
Insigniores, which the Supreme Pontiff approved and ordered to be published.(2)
2. The Declaration recalls and explains the fundamental reasons for this teaching, reasons
expounded by Paul VI, and concludes that the Church "does not consider herself authorized to
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admit women to priestly ordination."(3) To these fundamental reasons the document adds other
theological reasons which illustrate the appropriateness of the divine provision, and it also shows
clearly that Christ's way of acting did not proceed from sociological or cultural motives peculiar
to his time. As Paul VI later explained: "The real reason is that, in giving the Church her
fundamental constitution, her theological anthropology-thereafter always followed by the
Church's Tradition- Christ established things in this way."(4)
In the Apostolic Letter Mulieris Dignitatem, I myself wrote in this regard: "In calling only men
as his Apostles, Christ acted in a completely free and sovereign manner. In doing so, he exercised
the same freedom with which, in all his behavior, he emphasized the dignity and the vocation of
women, without conforming to the prevailing customs and to the traditions sanctioned by the
legislation of the time."(5)
In fact the Gospels and the Acts of the Apostles attest that this call was made in accordance with
God's eternal plan; Christ chose those whom he willed (cf. Mk 3:13-14; Jn 6:70), and he did so
in union with the Father, "through the Holy Spirit" (Acts 1:2), after having spent the night in
prayer (cf. Lk 6:12). Therefore, in granting admission to the ministerial priesthood,(6) the
Church has always acknowledged as a perennial norm her Lord's way of acting in choosing the
twelve men whom he made the foundation of his Church (cf. Rv 21:14). These men did not in
fact receive only a function which could thereafter be exercised by any member of the Church;
rather they were specifically and intimately associated in the mission of the Incarnate Word
himself (cf. Mt 10:1, 7-8; 28:16-20; Mk 3:13-16; 16:14-15). The Apostles did the same when
they chose fellow workers(7) who would succeed them in their ministry.(8) Also included in this
choice were those who, throughout the time of the Church, would carry on the Apostles' mission
of representing Christ the Lord and Redeemer.(9)
3. Furthermore, the fact that the Blessed Virgin Mary, Mother of God and Mother of the Church,
received neither the mission proper to the Apostles nor the ministerial priesthood clearly shows
that the non-admission of women to priestly ordination cannot mean that women are of lesser
dignity, nor can it be construed as discrimination against them. Rather, it is to be seen as the
faithful observance of a plan to be ascribed to the wisdom of the Lord of the universe.
The presence and the role of women in the life and mission of the Church, although not linked to
the ministerial priesthood, remain absolutely necessary and irreplaceable. As the Declaration
Inter Insigniores points out, "the Church desires that Christian women should become fully
aware of the greatness of their mission: today their role is of capital importance both for the
renewal and humanization of society and for the rediscovery by believers of the true face of the
Church."(10)
The New Testament and the whole history of the Church give ample evidence of the presence in
the Church of women, true disciples, witnesses to Christ in the family and in society, as well as
in total consecration to the service of God and of the Gospel. "By defending the dignity of
women and their vocation, the Church has shown honor and gratitude for those women whoSource: www.vatican.va
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faithful to the Gospel-have shared in every age in the apostolic mission of the whole People of
God. They are the holy martyrs, virgins and mothers of families, who bravely bore witness to
their faith and passed on the Church's faith and tradition by bringing up their children in the spirit
of the Gospel."(11)
Moreover, it is to the holiness of the faithful that the hierarchical structure of the Church is
totally ordered. For this reason, the Declaration Inter Insigniores recalls: "the only better gift,
which can and must be desired, is love (cf. 1 Cor 12 and 13). The greatest in the Kingdom of
Heaven are not the ministers but the saints."(12)
4. Although the teaching that priestly ordination is to be reserved to men alone has been
preserved by the constant and universal Tradition of the Church and firmly taught by the
Magisterium in its more recent documents, at the present time in some places it is nonetheless
considered still open to debate, or the Church's judgment that women are not to be admitted to
ordination is considered to have a merely disciplinary force.
Wherefore, in order that all doubt may be removed regarding a matter of great importance, a
matter which pertains to the Church's divine constitution itself, in virtue of my ministry of
confirming the brethren (cf. Lk 22:32) I declare that the Church has no authority whatsoever to
confer priestly ordination on women and that this judgment is to be definitively held by all the
Church's faithful.
Invoking an abundance of divine assistance upon you, venerable brothers, and upon all the
faithful, I impart my apostolic blessing.
From the Vatican, on May 22, the Solemnity of Pentecost, in the year 1994, the sixteenth of my
Pontificate.
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