The Church in the Modern World:
Foundations of Faith

Faith and Reason

1! of !5

Sirach 14:20-27 Blessed is the man who meditates on wisdom and who reasons intelligently. He
who reflects in his mind on her ways will also ponder her secrets. Pursue wisdom like a hunter,
and lie in wait on her paths. He who peers through her windows will also listen at her doors; he
who encamps near her house will also fasten his tent peg to her walls; he will pitch his tent near
her, and will lodge in an excellent lodging place; he will place his children under her shelter, and
will camp under her boughs; he will be sheltered by her from the heat, and will dwell in the
midst of her glory.
1 Peter 3:15 - Always be prepared to make a defense to any one who calls you to account for
the hope that is in you, yet do it with gentleness and reverence;
Catechism of the Catholic Church, 1992.
156 What moves us to believe is not the fact that revealed truths appear as true and intelligible in
the light of our natural reason: we believe "because of the authority of God himself who reveals
them, who can neither deceive nor be deceived.” So "that the submission of our faith might
nevertheless be in accordance with reason, God willed that external proofs of his Revelation
should be joined to the internal helps of the Holy Spirit." Thus the miracles of Christ and the
saints, prophecies, the Church's growth and holiness, and her fruitfulness and stability "are the
most certain signs of divine Revelation, adapted to the intelligence of all"; they are "motives of
credibility" (motiva credibilitatis), which show that the assent of faith is "by no means a blind
impulse of the mind".
157 Faith is certain. It is more certain than all human knowledge because it is founded on the
very word of God who cannot lie. To be sure, revealed truths can seem obscure to human reason
and experience, but "the certainty that the divine light gives is greater than that which the light of
natural reason gives." "Ten thousand difficulties do not make one doubt."
158 "Faith seeks understanding": it is intrinsic to faith that a believer desires to know better the
One in whom he has put his faith, and to understand better what He has revealed; a more
penetrating knowledge will in turn call forth a greater faith, increasingly set afire by love. the
grace of faith opens "the eyes of your hearts" to a lively understanding of the contents of
Revelation: that is, of the totality of God's plan and the mysteries of faith, of their connection
with each other and with Christ, the centre of the revealed mystery. "The same Holy Spirit
constantly perfects faith by his gifts, so that Revelation may be more and more profoundly
understood." In the words of St. Augustine, "I believe, in order to understand; and I understand,
the better to believe."
159 Faith and science: "Though faith is above reason, there can never be any real discrepancy
between faith and reason. Since the same God who reveals mysteries and infuses faith has
bestowed the light of reason on the human mind, God cannot deny himself, nor can truth ever
contradict truth." "Consequently, methodical research in all branches of knowledge, provided it is
carried out in a truly scientific manner and does not override moral laws, can never conflict with
the faith, because the things of the world and the things of faith derive from the same God. the
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humble and persevering investigator of the secrets of nature is being led, as it were, by the hand
of God in spite of himself, for it is God, the conserver of all things, who made them what they
are.”
VATICAN I, Dei Filius, 1870.
DS 3008 Since we are totally dependent upon God, as upon our Creator and Lord, and since
created reason is absolutely subject to uncreated truth, we are bound to yield by faith the full
submission of intellect and will to God who reveals himself. The Catholic Church professes that
this faith, which is the "beginning of human salvation,” is a supernatural virtue whereby, inspired
and assisted by the grace of God, we believe that what he has revealed is true, not because the
intrinsic truth of things is recognized by the natural light of reason, but because of the authority
of God himself who reveals them, who can neither err nor deceive. For faith, as the apostle
testifies, is "the assurance of things hoped for, the conviction of things not seen" [Heb 11:1].
DS 3009 However, in order that our submission of faith be nevertheless in harmony with reason
[cf. Rom 12:1], God willed that exterior proofs of his revelation, viz. divine facts, especially
miracles and prophecies, should be joined to the interior helps of the Holy Spirit; as they
manifestly display the omnipotence and infinite knowledge of God, they are the most certain
signs of divine revelation, adapted to the intelligence of all people. Therefore Moses and the
prophets, and especially Christ our Lord himself, performed many manifest miracles and uttered
prophecies; and of the apostles we read: "They went forth and preached everywhere, while the
Lord worked with them and confirmed the message by the signs that accompanied it" [Mk
16:20]; and again it is written: "We have the prophetic word made more sure; you will do well to
pay attention to this as to a lamp shining in a dark place" [2 Pet 1:19].
DS 3010 Though the assent of faith is by no means a blind impulse of the mind, still no one can
"assent to the Gospel message", as is necessary to obtain salvation, “without the illumination and
inspiration of the Holy Spirit, who gives to all joy in assenting to the truth and believing it" [cf.
n. 1919]. Wherefore faith itself, even when it is not working through love [cf. Gal 5:6], is in itself
a gift of God, and the act of faith is a work appertaining to salvation, by which one yields
voluntary obedience to God himself by assenting to and cooperating with his grace, which one
could resist.
DS 3016 Nevertheless, if reason illumined by faith inquires in an earnest, pious and sober
manner, it attains by God's grace a certain understanding of the mysteries, which is most fruitful,
both from the analogy with the objects of its natural knowledge and from the connection of these
mysteries with one another and with our ultimate end. But it never becomes capable of
understanding them in the way it does the truths which constitute its proper object. For divine
mysteries by their very nature so excel the created intellect that, even when they have been
communicated in revelation and received by faith, they remain covered by the veil of faith itself
and shrouded as it were in darkness as long as in this mortal life "We are away from the Lord; for
we walk by faith, not by sight" [2 Cor 5:6-7].
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DS 3017 However, though faith is above reason, there can never be a real conflict between faith
and reason, since the same God who reveals mysteries and infuses faith has bestowed the light of
reason on the human mind, and God cannot deny himself, nor can truth ever contradict truth. The
deceptive appearance of such a contradiction is mainly due to the fact that either the dogmas of
faith have not been understood and expounded according to the mind of the Church, or that
uncertain theories are taken for verdicts of reason. Thus "we define that every assertion that is
opposed to enlightened faith is utterly false" [Lateran V: DS 1441].
DS 3019 Not only can there be no conflict between faith and reason; but they also support each
other since right reason demonstrates the foundations of faith and, illumined by its light, pursues
the understanding of divine things, while faith frees and protects reason from errors and provides
it with manifold insights. It is therefore far removed from the truth to say that the Church
opposes the study of human arts and sciences; on the contrary, she supports and promotes them
in many ways. She does not ignore or despise the benefits that human life derives from them.
Indeed, she confesses: as they have their origin from God who is the Lord of knowledge [cf 1
Sam 2:3], so too, if rightly pursued, they lead to God with the help of his grace. Nor does the
Church in any way forbid that these sciences, each in its sphere, should make use of their own
principles and of the method proper to them. While, however, acknowledging this just freedom,
she seriously warns lest they fall into error by going contrary to divine doctrine, or, stepping
beyond their own limits, they enter into the sphere of faith and create confusion.
VATICAN II, Dei Verbum, 1965.
5. "The obedience of faith" (Rom. 13:26; see 1:5; 2 Cor 10:5-6) "is to be given to God who
reveals, an obedience by which man commits his whole self freely to God, offering the full
submission of intellect and will to God who reveals," and freely assenting to the truth revealed
by Him. To make this act of faith, the grace of God and the interior help of the Holy Spirit must
precede and assist, moving the heart and turning it to God, opening the eyes of the mind and
giving "joy and ease to everyone in assenting to the truth and believing it." To bring about an
ever deeper understanding of revelation the same Holy Spirit constantly brings faith to
completion by His gifts.
JOHN PAUL II, Fides et Ratio, 1998.
Prologue: Faith and reason are like two wings on which the human spirit rises to the
contemplation of truth; and God has placed in the human heart a desire to know the truth—in a
word, to know himself—so that, by knowing and loving God, men and women may also come to
the fullness of truth about themselves (cf. Ex 33:18; Ps 27:8-9; 63:2-3; Jn 14:8; 1 Jn 3:2).
4. Nonetheless, it is true that a single term conceals a variety of meanings. Hence the need for a
preliminary clarification. Driven by the desire to discover the ultimate truth of existence, human
beings seek to acquire those universal elements of knowledge which enable them to understand
themselves better and to advance in their own self-realization. These fundamental elements of
knowledge spring from the wonder awakened in them by the contemplation of creation: human
beings are astonished to discover themselves as part of the world, in a relationship with others
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like them, all sharing a common destiny. Here begins, then, the journey which will lead them to
discover ever new frontiers of knowledge. Without wonder, men and women would lapse into
deadening routine and little by little would become incapable of a life which is genuinely
personal.
Through philosophy's work, the ability to speculate which is proper to the human intellect
produces a rigorous mode of thought; and then in turn, through the logical coherence of the
affirmations made and the organic unity of their content, it produces a systematic body of
knowledge. In different cultural contexts and at different times, this process has yielded results
which have produced genuine systems of thought.
16, Intelligence enables everyone, believer and non-believer, to reach “the deep waters” of
knowledge
17. There is thus no reason for competition of any kind between reason and faith: each contains
the other, and each has its own scope for action.
28. The search for truth, of course, is not always so transparent nor does it always produce such
results. The natural limitation of reason and the inconstancy of the heart often obscure and distort
a person's search. Truth can also drown in a welter of other concerns. People can even run from
the truth as soon as they glimpse it because they are afraid of its demands. Yet, for all that they
may evade it, the truth still influences life. Life in fact can never be grounded upon doubt,
uncertainty or deceit; such an existence would be threatened constantly by fear and anxiety. One
may define the human being, therefore, as the one who seeks the truth.
31. Human beings are not made to live alone. They are born into a family and in a family they
grow, eventually entering society through their activity. From birth, therefore, they are immersed
in traditions which give them not only a language and a cultural formation but also a range of
truths in which they believe almost instinctively. Yet personal growth and maturity imply that
these same truths can be cast into doubt and evaluated through a process of critical enquiry. It
may be that, after this time of transition, these truths are “recovered” as a result of the experience
of life or by dint of further reasoning. Nonetheless, there are in the life of a human being many
more truths which are simply believed than truths which are acquired by way of personal
verification. Who, for instance, could assess critically the countless scientific findings upon
which modern life is based? Who could personally examine the flow of information which
comes day after day from all parts of the world and which is generally accepted as true? Who in
the end could forge anew the paths of experience and thought which have yielded the treasures of
human wisdom and religion? This means that the human being—the one who seeks the truth—is
also the one who lives by belief.
32. In believing, we entrust ourselves to the knowledge acquired by other people. This suggests
an important tension. On the one hand, the knowledge acquired through belief can seem an
imperfect form of knowledge, to be perfected gradually through personal accumulation of
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evidence; on the other hand, belief is often humanly richer than mere evidence, because it
involves an interpersonal relationship and brings into play not only a person's capacity to know
but also the deeper capacity to entrust oneself to others, to enter into a relationship with them
which is intimate and enduring.
It should be stressed that the truths sought in this interpersonal relationship are not primarily
empirical or philosophical. Rather, what is sought is the truth of the person—what the person is
and what the person reveals from deep within. Human perfection, then, consists not simply in
acquiring an abstract knowledge of the truth, but in a dynamic relationship of faithful self-giving
with others. It is in this faithful self-giving that a person finds a fullness of certainty and security.
At the same time, however, knowledge through belief, grounded as it is on trust between persons,
is linked to truth: in the act of believing, men and women entrust themselves to the truth which
the other declares to them.
POPE FRANCIS, Lumen Fidei, 2013.
2. Yet in speaking of the light of faith, we can almost hear the objections of many of our
contemporaries. In modernity, that light might have been considered sufficient for societies of
old, but was felt to be of no use for new times, for a humanity come of age, proud of its
rationality and anxious to explore the future in novel ways. Faith thus appeared to some as an
illusory light, preventing mankind from boldly setting out in quest of knowledge. The young
Nietzsche encouraged his sister Elisabeth to take risks, to tread "new paths… with all the
uncertainty of one who must find his own way", adding that "this is where humanity’s paths part:
if you want peace of soul and happiness, then believe, but if you want to be a follower of truth,
then seek".[3] Belief would be incompatible with seeking. From this starting point Nietzsche was
to develop his critique of Christianity for diminishing the full meaning of human existence and
stripping life of novelty and adventure. Faith would thus be the illusion of light, an illusion
which blocks the path of a liberated humanity to its future.
3. In the process, faith came to be associated with darkness. There were those who tried to save
faith by making room for it alongside the light of reason. Such room would open up wherever the
light of reason could not penetrate, wherever certainty was no longer possible. Faith was thus
understood either as a leap in the dark, to be taken in the absence of light, driven by blind
emotion, or as a subjective light, capable perhaps of warming the heart and bringing personal
consolation, but not something which could be proposed to others as an objective and shared
light which points the way. Slowly but surely, however, it would become evident that the light of
autonomous reason is not enough to illumine the future; ultimately the future remains shadowy
and fraught with fear of the unknown. As a result, humanity renounced the search for a great
light, Truth itself, in order to be content with smaller lights which illumine the fleeting moment
yet prove incapable of showing the way. Yet in the absence of light everything becomes
confused; it is impossible to tell good from evil, or the road to our destination from other roads
which take us in endless circles, going nowhere.
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