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Abortion & Life Issues
Abortion

Didache, 1st Century
II. You shall not murder a child by abortion, nor kill that which is begotten.
Epistle of Barnabas, 130
ch. 19 You shall love your neighbor more than your own soul. You shall not slay the child by
procuring abortion; nor, again, shall you destroy it after it is born.
Tertullian, Apologeticum, 3rd Century
9.8 In our case, murder being once for all forbidden, we may not destroy even the fetus in the
womb, while as yet the human being derives blood from other parts of the body for its
sustenance. To hinder a birth is merely a speedier man-killing; nor does it matter whether you
take away a life that is born, or destroy one that is coming to the birth.
STEPHEN V, Consuluisti de infantibus, 887-888
DS 670 For since it is homicide for a (child) conceived in the womb to be destroyed by abortion,
how much more will the one who has killed a little baby of a least one day be unable to excuse
himself of being a murderer?
Response of the Holy Office to the Archbishop of Cambrai, 1889
DS 3258 In Catholic schools it cannot be safely taught that the surgical operation “craniotomy”
is permitted…and likewise any surgical operation whatsoever that directly kills the fetus or the
pregnant mother.
Response of the Holy Office to the Bishop of Sinaloa, 1898
DS 3338 In the case of strict necessity, it is permitted to have a laparotomy to extract the ectopic
conception from the womb of the mother, provided that, insofar as possible, care is shown for the
life of both the mother and the fetus in a serious and appropriate manner.
Pius XI, Casti Connubii, 1930
DS 3720 Whether inflicted upon the mother or upon the child, it is against the precept of God
and the law of nature: “You shall not kill” [Ex 20:13]. The life of each is equally sacred, and not
hase the power, not even the public authority, to destroy it.
Paul VI, Humanae Vitae, 1968
DS 4476 We are obliged once more to declare that the direct interruption of the generative
process already begun, and, above all, direct abortion, even for therapeutic reasons, are to be
absolutely excluded as lawful means of regulating the number of children.
Congregation of the Doctrine of Faith, Quaestio de abortu procurato, 1974
1. The problem of procured abortion and of its possible legal liberalization has become more or
less everywhere the subject of impassioned discussions. These debates would be less grave were
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it not a question of human life, a primordial value, which must be protected and promoted.
Everyone understands this, although many look for reasons, even against all evidence, to
promote the use of abortion. One cannot but be astonished to see a simultaneous increase of
unqualified protests against the death penalty and every form of war and the vindication of the
liberalization of abortion, either in its entirety or in ever broader indications. The Church is too
conscious of the fact that it belongs to her vocation to defend man against everything that could
disintegrate or lessen his dignity to remain silent on such a topic. Because the Son of God
became man, there is no man who is not His brother in humanity and who is not called to
become a Christian in order to receive salvation from Him.
8. Respect for human life is not just a Christian obligation. Human reason is sufficient to impose
it on the basis of the analysis of what a human person is and should be. Constituted by a rational
nature, man is a personal subject capable of reflecting on himself and of determining his acts and
hence his own destiny: he is free. He is consequently master of himself; or rather, because this
takes place in the course of time, he has the means of becoming so: this is his task. Created
immediately by God, man's soul is spiritual and therefore immortal. Hence man is open to God,
he finds his fulfillment only in Him. But man lives in the community of his equals; he is
nourished by interpersonal communication with men in the indispensable social setting. In the
face of society and other men, each human person possesses himself, he possesses life and
different goods, he has these as a right. It is this that strict justice demands from all in his regard.
10. In regard to the mutual rights and duties of the person and of society, it belongs to moral
teaching to enlighten consciences; it belongs to the law to specify and organize external behavior.
There is precisely a certain number of rights which society is not in a position to grant since
these rights precede society; but society has the function to preserve and to enforce them. These
are the greater part of those which are today called "human rights" and which our age boasts of
having formulated.
11. The first right of the human person is his life. He has other goods and some are more
precious, but this one is fundamental - the condition of all the others. Hence it must be protected
above all others. It does not belong to society, nor does it belong to public authority in any form
to recognize this right for some and not for others: all discrimination is evil, whether it be
founded on race, sex, color or religion. It is not recognition by another that constitutes this right.
This right is antecedent to its recognition; it demands recognition and it is strictly unjust to refuse
it.
22. It must in any case be clearly understood that whatever may be laid down by civil law in this
matter, man can never obey a law which is in itself immoral, and such is the case of a law which
would admit in principle the liceity of abortion. Nor can he take part in a propaganda campaign
in favor of such a law, or vote for it. Moreover, he may not collaborate in its application. It is, for
instance, inadmissible that doctors or nurses should find themselves obliged to cooperate closely
in abortions and have to choose between the law of God and their professional situation.
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23. On the contrary, it is the task of law to pursue a reform of society and of conditions of life in
all milieux, starting with the most deprived, so that always and everywhere it may be possible to
give every child coming into this world a welcome worthy of a person. Help for families and for
unmarried mothers, assured grants for children, a statute for illegitimate children and reasonable
arrangements for adoption - a whole positive policy must be put into force so that there will
always be a concrete, honorable and possible alternative to abortion.
St. JOHN PAUL II, Evangelium Vitae, 1995
58. Among all the crimes which can be committed against life, procured abortion has
characteristics making it particularly serious and deplorable. The Second Vatican Council defines
abortion, together with infanticide, as an "unspeakable crime".54
But today, in many people's consciences, the perception of its gravity has become progressively
obscured. The acceptance of abortion in the popular mind, in behaviour and even in law itself, is
a telling sign of an extremely dangerous crisis of the moral sense, which is becoming more and
more incapable of distinguishing between good and evil, even when the fundamental right to life
is at stake. Given such a grave situation, we need now more than ever to have the courage to look
the truth in the eye and to call things by their proper name, without yielding to convenient
compromises or to the temptation of self-deception. In this regard the reproach of the Prophet is
extremely straightforward: "Woe to those who call evil good and good evil, who put darkness for
light and light for darkness" (Is 5:20). Especially in the case of abortion there is a widespread use
of ambiguous terminology, such as "interruption of pregnancy", which tends to hide abortion's
true nature and to attenuate its seriousness in public opinion. Perhaps this linguistic phenomenon
is itself a symptom of an uneasiness of conscience. But no word has the power to change the
reality of things: procured abortion is the deliberate and direct killing, by whatever means it is
carried out, of a human being in the initial phase of his or her existence, extending from
conception to birth.
The moral gravity of procured abortion is apparent in all its truth if we recognize that we are
dealing with murder and, in particular, when we consider the specific elements involved. The one
eliminated is a human being at the very beginning of life. No one more absolutely innocent could
be imagined. In no way could this human being ever be considered an aggressor, much less an
unjust aggressor! He or she is weak, defenceless, even to the point of lacking that minimal form
of defence consisting in the poignant power of a newborn baby's cries and tears. The unborn
child is totally entrusted to the protection and care of the woman carrying him or her in the
womb. And yet sometimes it is precisely the mother herself who makes the decision and asks for
the child to be eliminated, and who then goes about having it done.
It is true that the decision to have an abortion is often tragic and painful for the mother, insofar as
the decision to rid herself of the fruit of conception is not made for purely selfish reasons or out
of convenience, but out of a desire to protect certain important values such as her own health or a
decent standard of living for the other members of the family. Sometimes it is feared that the
child to be born would live in such conditions that it would be better if the birth did not take
Source: vatican.va / DS - Denzinger

Fr. Geoffrey A. Brooke Jr., STL

The Church in the Modern World:
Social Justice Series

Abortion & Life Issues

4! of !7

place. Nevertheless, these reasons and others like them, however serious and tragic, can never
justify the deliberate killing of an innocent human being.
59. As well as the mother, there are often other people too who decide upon the death of the child
in the womb. In the first place, the father of the child may be to blame, not only when he directly pressures the woman to have an abortion, but also when he indirectly encourages such a
decision on her part by leaving her alone to face the problems of pregnancy: 55 in this way the
family is thus mortally wounded and profaned in its nature as a community of love and in its
vocation to be the "sanctuary of life". Nor can one overlook the pressures which sometimes come
from the wider family circle and from friends. Sometimes the woman is subjected to such strong
pressure that she feels psychologically forced to have an abortion: certainly in this case moral
responsibility lies particularly with those who have directly or indirectly obliged her to have an
abortion. Doctors and nurses are also responsible, when they place at the service of death skills
which were acquired for promoting life.
But responsibility likewise falls on the legislators who have promoted and approved abortion
laws, and, to the extent that they have a say in the matter, on the administrators of the health-care
centres where abortions are performed. A general and no less serious responsibility lies with
those who have encouraged the spread of an attitude of sexual permissiveness and a lack of
esteem for motherhood, and with those who should have ensured-but did not-effective family
and social policies in support of families, especially larger families and those with particular
financial and educational needs. Finally, one cannot overlook the network of complicity which
reaches out to include international institutions, foundations and associations which
systematically campaign for the legalization and spread of abortion in the world. In this sense
abortion goes beyond the responsibility of individuals and beyond the harm done to them, and
takes on a distinctly social dimension. It is a most serious wound inflicted on society and its
culture by the very people who ought to be society's promoters and defenders. As I wrote in my
Letter to Families, "we are facing an immense threat to life: not only to the life of individuals but
also to that of civilization itself".56 We are facing what can be called a "structure of sin" which
opposes human life not yet born.
60. Some people try to justify abortion by claiming that the result of conception, at least up to a
certain number of days, cannot yet be considered a personal human life. But in fact, "from the
time that the ovum is fertilized, a life is begun which is neither that of the father nor the mother;
it is rather the life of a new human being with his own growth. It would never be made human if
it were not human already. This has always been clear, and ... modern genetic science offers clear
confirmation. It has demonstrated that from the first instant there is established the programme of
what this living being will be: a person, this individual person with his characteristic aspects
already well determined. Right from fertilization the adventure of a human life begins, and each
of its capacities requires time-a rather lengthy time-to find its place and to be in a position to
act".57 Even if the presence of a spiritual soul cannot be ascertained by empirical data, the results
themselves of scientific research on the human embryo provide "a valuable indication for
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discerning by the use of reason a personal presence at the moment of the first appearance of a
human life: how could a human individual not be a human person?". 58
62. Given such unanimity in the doctrinal and disciplinary tradition of the Church, Paul VI was
able to declare that this tradition is unchanged and unchangeable. 72 Therefore, by the authority
which Christ conferred upon Peter and his Successors, in communion with the Bishops-who on
various occasions have condemned abortion and who in the aforementioned consultation, albeit
dispersed throughout the world, have shown unanimous agreement concerning this doctrine-I
declare that direct abortion, that is, abortion willed as an end or as a means, always constitutes a
grave moral disorder, since it is the deliberate killing of an innocent human being. This doctrine
is based upon the natural law and upon the written Word of God, is transmitted by the Church's
Tradition and taught by the ordinary and universal Magisterium. 73
No circumstance, no purpose, no law whatsoever can ever make licit an act which is intrinsically
illicit, since it is contrary to the Law of God which is written in every human heart, knowable by
reason itself, and proclaimed by the Church.

Euthanasia
Congregation of the Doctrine of Faith, Iura et Bona, 1980
Ultimately, the word Euthanasia is used in a more particular sense to mean "mercy killing," for
the purpose of putting an end to extreme suffering, or having abnormal babies, the mentally ill or
the incurably sick from the prolongation, perhaps for many years of a miserable life, which could
impose too heavy a burden on their families or on society. It is, therefore, necessary to state
clearly in what sense the word is used in the present document. By euthanasia is understood an
action or an omission which of itself or by intention causes death, in order that all suffering may
in this way be eliminated. Euthanasia's terms of reference, therefore, are to be found in the
intention of the will and in the methods used. It is necessary to state firmly once more that
nothing and no one can in any way permit the killing of an innocent human being, whether a
fetus or an embryo, an infant or an adult, an old person, or one suffering from an incurable
disease, or a person who is dying. Furthermore, no one is permitted to ask for this act of killing,
either for himself or herself or for another person entrusted to his or her care, nor can he or she
consent to it, either explicitly or implicitly. nor can any authority legitimately recommend or
permit such an action. For it is a question of the violation of the divine law, an offense against the
dignity of the human person, a crime against life, and an attack on humanity.
It may happen that, by reason of prolonged and barely tolerable pain, for deeply personal or
other reasons, people may be led to believe that they can legitimately ask for death or obtain it
for others. Although in these cases the guilt of the individual may be reduced or completely
absent, nevertheless the error of judgment into which the conscience falls, perhaps in good faith,
does not change the nature of this act of killing, which will always be in itself something to be
rejected. The pleas of gravely ill people who sometimes ask for death are not to be understood as
implying a true desire for euthanasia; in fact, it is almost always a case of an anguished plea for
help and love. What a sick person needs, besides medical care, is love, the human and
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supernatural warmth with which the sick person can and ought to be surrounded by all those
close to him or her, parents and children, doctors and nurses.
…When inevitable death is imminent in spite of the means used, it is permitted in conscience to
take the decision to refuse forms of treatment that would only secure a precarious and
burdensome prolongation of
St. JOHN PAUL II, Evangelium Vitae, 1995
65. Euthanasia must be distinguished from the decision to forego so-called "aggressive medical
treatment", in other words, medical procedures which no longer correspond to the real situation
of the patient, either because they are by now disproportionate to any expected results or because
they impose an excessive burden on the patient and his family…Certainly there is a moral
obligation to care for oneself and to allow oneself to be cared for, but this duty must take account
of concrete circumstances. It needs to be determined whether the means of treatment available
are objectively proportionate to the prospects for improvement. To forego extraordinary or
disproportionate means is not the equivalent of suicide or euthanasia; it rather expresses
acceptance of the human condition in the face of death.
66. The choice of euthanasia becomes more serious when it takes the form of a murder
committed by others on a person who has in no way requested it and who has never consented to
it. The height of arbitrariness and injustice is reached when certain people, such as physicians or
legislators, arrogate to themselves the power to decide who ought to live and who ought to die.

Death Penalty
Innocent III, Eius Ecemplo, 1208
DS 795 With regard to the secular power, we affirm that it can exercise a judgment of blood
without mortal sin provided that in carrying out the punishment it proceeds, not out of hatred, but
judiciously, not in a precipitous manner, but with caution.
St. JOHN PAUL II, Evangelium Vitae, 1995
56. This is the context in which to place the problem of the death penalty. On this matter there is
a growing tendency, both in the Church and in civil society, to demand that it be applied in a very
limited way or even that it be abolished completely. The problem must be viewed in the context
of a system of penal justice ever more in line with human dignity and thus, in the end, with God's
plan for man and society. The primary purpose of the punishment which society inflicts is "to
redress the disorder caused by the offence".46 Public authority must redress the violation of
personal and social rights by imposing on the offender an adequate punishment for the crime, as
a condition for the offender to regain the exercise of his or her freedom. In this way authority
also fulfils the purpose of defending public order and ensuring people's safety, while at the same
time offering the offender an incentive and help to change his or her behaviour and be
rehabilitated. 47
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It is clear that, for these purposes to be achieved, the nature and extent of the punishment must be
carefully evaluated and decided upon, and ought not go to the extreme of executing the offender
except in cases of absolute necessity: in other words, when it would not be possible otherwise to
defend society. Today however, as a result of steady improvements in the organization of the
penal system, such cases are very rare, if not practically non-existent.
In any event, the principle set forth in the new Catechism of the Catholic Church remains valid:
"If bloodless means are sufficient to defend human lives against an aggressor and to protect
public order and the safety of persons, public authority must limit itself to such means, because
they better correspond to the concrete conditions of the common good and are more in
conformity to the dignity of the human person".48
Pope Francis, Revision to CCC 2267, 2018
CCC 2267. Recourse to the death penalty on the part of legitimate authority, following a fair
trial, was long considered an appropriate response to the gravity of certain crimes and an
acceptable, albeit extreme, means of safeguarding the common good.
Today, however, there is an increasing awareness that the dignity of the person is not lost even
after the commission of very serious crimes. In addition, a new understanding has emerged of the
significance of penal sanctions imposed by the state. Lastly, more effective systems of detention
have been developed, which ensure the due protection of citizens but, at the same time, do not
definitively deprive the guilty of the possibility of redemption.
Consequently, the Church teaches, in the light of the Gospel, that “the death penalty is
inadmissible because it is an attack on the inviolability and dignity of the person”,[1] and she
works with determination for its abolition worldwide.
Pope Francis, Letter to the Bishops regarding the new revision of number 2267, 2018
2. It is in the same light that one should understand the attitude towards the death penalty that is
expressed ever more widely in the teaching of pastors and in the sensibility of the people of God.
If, in fact, the political and social situation of the past made the death penalty an acceptable
means for the protection of the common good, today the increasing understanding that the
dignity of a person is not lost even after committing the most serious crimes, the deepened
understanding of the significance of penal sanctions applied by the State, and the development of
more efficacious detention systems that guarantee the due protection of citizens have given rise
to a new awareness that recognizes the inadmissibility of the death penalty and, therefore, calling
for its abolition.
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