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Life and Dignity of the Human Person
St. JOHN XIII, Mater et Magistra, 1961
219. This teaching rests on one basic principle: individual human beings are the foundation, the
cause and the end of every social institution. That is necessarily so, for men are by nature social
beings. This fact must be recognized, as also the fact that they are raised in the plan of
Providence to an order of reality which is above nature.
220. On this basic principle, which guarantees the sacred dignity of the individual, the Church
constructs her social teaching. She has formulated, particularly over the past hundred years, and
through the efforts of a very well informed body of priests and laymen, a social doctrine which
points out with clarity the sure way to social reconstruction. The principles she gives are of
universal application, for they take human nature into account, and the varying conditions in
which man's life is lived. They also take into account the principal characteristics of
contemporary society, and are thus acceptable to all.
POPE FRANCIS, Laudato Sii, 2015
117 When we fail to acknowledge as part of reality the worth of a poor person, a human embryo,
a person with disabilities – to offer just a few examples – it becomes difficult to hear the cry of
nature itself; everything is connected. Once the human being declares independence from reality
and behaves with absolute dominion, the very foundations of our life begin to crumble, for
“instead of carrying out his role as a cooperator with God in the work of creation, man sets
himself up in place of God and thus ends up provoking a rebellion on the part of nature”.
VATICAN II, Gaudium et Spes, 1965
27. Coming down to practical and particularly urgent consequences, this council lays stress on
reverence for man; everyone must consider his every neighbor without exception as another self,
taking into account first of all His life and the means necessary to living it with dignity,(8) so as
not to imitate the rich man who had no concern for the poor man Lazarus.(9)
In our times a special obligation binds us to make ourselves the neighbor of every person without
exception and of actively helping him when he comes across our path, whether he be an old
person abandoned by all, a foreign laborer unjustly looked down upon, a refugee, a child born of
an unlawful union and wrongly suffering for a sin he did not commit, or a hungry person who
disturbs our conscience by recalling the voice of the Lord, "As long as you did it for one of these
the least of my brethren, you did it for me" (Matt. 25:40).
Furthermore, whatever is opposed to life itself, such as any type of murder, genocide, abortion,
euthanasia or wilful self-destruction, whatever violates the integrity of the human person, such as
mutilation, torments inflicted on body or mind, attempts to coerce the will itself; whatever insults
human dignity, such as subhuman living conditions, arbitrary imprisonment, deportation, slavery,
prostitution, the selling of women and children; as well as disgraceful working conditions, where
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men are treated as mere tools for profit, rather than as free and responsible persons; all these
things and others of their like are infamies indeed. They poison human society, but they do more
harm to those who practice them than those who suffer from the injury. Moreover, they are
supreme dishonor to the Creator.
St. JOHN PAUL II, Evangelium Vitae, 1995
3. Every individual, precisely by reason of the mystery of the Word of God who was made flesh
(cf. Jn 1:14), is entrusted to the maternal care of the Church. Therefore every threat to human
dignity and life must necessarily be felt in the Church's very heart; it cannot but affect her at the
core of her faith in the Redemptive Incarnation of the Son of God, and engage her in her mission
of proclaiming the Gospel of life in all the world and to every creature (cf. Mk 16:15).
Today this proclamation is especially pressing because of the extraordinary increase and gravity
of threats to the life of individuals and peoples, especially where life is weak and defenceless. In
addition to the ancient scourges of poverty, hunger, endemic diseases, violence and war, new
threats are emerging on an alarmingly vast scale.

Call to Family, Community, and Participation
POPE FRANCIS, Amoris Laetitia, 2016
290. “The family is thus an agent of pastoral activity through its explicit proclamation of the
Gospel and its legacy of varied forms of witness, namely solidarity with the poor, openness to a
diversity of people, the protection of creation, moral and material solidarity with other families,
including those most in need, commitment to the promotion of the common good and the
transformation of unjust social structures, beginning in the territory in which the family lives,
through the practice of the corporal and spiritual works of mercy”.310
St. JOHN PAUL II, Familiaris Consortio, 1981
48. In view of the worldwide dimension of various social questions nowadays, the family has
seen its role with regard to the development of society extended in a completely new way: it now
also involves cooperating for a new international order, since it is only in worldwide solidarity
that the enormous and dramatic issues of world justice, the freedom of peoples and the peace of
humanity can be dealt with and solved.
The spiritual communion between Christian families, rooted in a common faith and hope and
given life by love, constitutes an inner energy that generates, spreads and develops justice,
reconciliation, fraternity and peace among human beings. Insofar as it is a "small- scale Church,"
the Christian family is called upon, like the "large- scale Church," to be a sign of unity for the
world and in this way to exercise its prophetic role by bearing witness to the Kingdom and peace
of Christ, towards which the whole world is journeying.
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POPE FRANCIS, Evangelii Gaudium, 2013
220. People in every nation enhance the social dimension of their lives by acting as committed
and responsible citizens, not as a mob swayed by the powers that be. Let us not forget that
“responsible citizenship is a virtue, and participation in political life is a moral obligation”.
[180] Yet becoming a people demands something more. It is an ongoing process in which every
new generation must take part: a slow and arduous effort calling for a desire for integration and a
willingness to achieve this through the growth of a peaceful and multifaceted culture of
encounter.
POPE BENEDICT XVI, Caritas in Veritate, 2009
57. A particular manifestation of charity and a guiding criterion for fraternal cooperation between
believers and non-believers is undoubtedly the principle of subsidiarity[137], an expression of
inalienable human freedom. Subsidiarity is first and foremost a form of assistance to the human
person via the autonomy of intermediate bodies. Such assistance is offered when individuals or
groups are unable to accomplish something on their own, and it is always designed to achieve
their emancipation, because it fosters freedom and participation through assumption of
responsibility. Subsidiarity respects personal dignity by recognizing in the person a subject who
is always capable of giving something to others. By considering reciprocity as the heart of what
it is to be a human being, subsidiarity is the most effective antidote against any form of allencompassing welfare state. It is able to take account both of the manifold articulation of plans
— and therefore of the plurality of subjects — as well as the coordination of those plans. Hence
the principle of subsidiarity is particularly well-suited to managing globalization and directing it
towards authentic human development. In order not to produce a dangerous universal power of a
tyrannical nature, the governance of globalization must be marked by subsidiarity, articulated
into several layers and involving different levels that can work together. Globalization certainly
requires authority, insofar as it poses the problem of a global common good that needs to be
pursued. This authority, however, must be organized in a subsidiary and stratified way[138], if it
is not to infringe upon freedom and if it is to yield effective results in practice.
POPE BENEDICT XVI, Deus Caritas Est, 2005
28. In order to define more accurately the relationship between the necessary commitment to
justice and the ministry of charity, two fundamental situations need to be considered:
a) The just ordering of society and the State is a central responsibility of politics. As Augustine
once said, a State which is not governed according to justice would be just a bunch of thieves:
“Remota itaque iustitia quid sunt regna nisi magna latrocinia?”.[18]Fundamental to Christianity
is the distinction between what belongs to Caesar and what belongs to God (cf. Mt 22:21), in
other words, the distinction between Church and State, or, as the Second Vatican Council puts it,
the autonomy of the temporal sphere.[19] The State may not impose religion, yet it must
guarantee religious freedom and harmony between the followers of different religions. For her
part, the Church, as the social expression of Christian faith, has a proper independence and is
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structured on the basis of her faith as a community which the State must recognize. The two
spheres are distinct, yet always interrelated.
Justice is both the aim and the intrinsic criterion of all politics. Politics is more than a mere
mechanism for defining the rules of public life: its origin and its goal are found in justice, which
by its very nature has to do with ethics. The State must inevitably face the question of how
justice can be achieved here and now. But this presupposes an even more radical question: what
is justice? The problem is one of practical reason; but if reason is to be exercised properly, it
must undergo constant purification, since it can never be completely free of the danger of a
certain ethical blindness caused by the dazzling effect of power and special interests.
Here politics and faith meet. Faith by its specific nature is an encounter with the living God—an
encounter opening up new horizons extending beyond the sphere of reason. But it is also a
purifying force for reason itself. From God's standpoint, faith liberates reason from its blind
spots and therefore helps it to be ever more fully itself. Faith enables reason to do its work more
effectively and to see its proper object more clearly. This is where Catholic social doctrine has its
place: it has no intention of giving the Church power over the State. Even less is it an attempt to
impose on those who do not share the faith ways of thinking and modes of conduct proper to
faith. Its aim is simply to help purify reason and to contribute, here and now, to the
acknowledgment and attainment of what is just.
The Church's social teaching argues on the basis of reason and natural law, namely, on the basis
of what is in accord with the nature of every human being. It recognizes that it is not the
Church's responsibility to make this teaching prevail in political life. Rather, the Church wishes
to help form consciences in political life and to stimulate greater insight into the authentic
requirements of justice as well as greater readiness to act accordingly, even when this might
involve conflict with situations of personal interest. Building a just social and civil order,
wherein each person receives what is his or her due, is an essential task which every generation
must take up anew. As a political task, this cannot be the Church's immediate responsibility. Yet,
since it is also a most important human responsibility, the Church is duty-bound to offer, through
the purification of reason and through ethical formation, her own specific contribution towards
understanding the requirements of justice and achieving them politically.
The Church cannot and must not take upon herself the political battle to bring about the most just
society possible. She cannot and must not replace the State. Yet at the same time she cannot and
must not remain on the sidelines in the fight for justice. She has to play her part through rational
argument and she has to reawaken the spiritual energy without which justice, which always
demands sacrifice, cannot prevail and prosper. A just society must be the achievement of politics,
not of the Church. Yet the promotion of justice through efforts to bring about openness of mind
and will to the demands of the common good is something which concerns the Church deeply.
b) Love—caritas—will always prove necessary, even in the most just society. There is no
ordering of the State so just that it can eliminate the need for a service of love. Whoever wants to
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eliminate love is preparing to eliminate man as such. There will always be suffering which cries
out for consolation and help. There will always be loneliness. There will always be situations of
material need where help in the form of concrete love of neighbour is indispensable.[20] The
State which would provide everything, absorbing everything into itself, would ultimately become
a mere bureaucracy incapable of guaranteeing the very thing which the suffering person—every
person—needs: namely, loving personal concern. We do not need a State which regulates and
controls everything, but a State which, in accordance with the principle of subsidiarity,
generously acknowledges and supports initiatives arising from the different social forces and
combines spontaneity with closeness to those in need. The Church is one of those living forces:
she is alive with the love enkindled by the Spirit of Christ. This love does not simply offer people
material help, but refreshment and care for their souls, something which often is even more
necessary than material support. In the end, the claim that just social structures would make
works of charity superfluous masks a materialist conception of man: the mistaken notion that
man can live “by bread alone” (Mt 4:4; cf. Dt 8:3)—a conviction that demeans man and
ultimately disregards all that is specifically human.
29. We can now determine more precisely, in the life of the Church, the relationship between
commitment to the just ordering of the State and society on the one hand, and organized
charitable activity on the other. We have seen that the formation of just structures is not directly
the duty of the Church, but belongs to the world of politics, the sphere of the autonomous use of
reason. The Church has an indirect duty here, in that she is called to contribute to the purification
of reason and to the reawakening of those moral forces without which just structures are neither
established nor prove effective in the long run.
The direct duty to work for a just ordering of society, on the other hand, is proper to the lay
faithful. As citizens of the State, they are called to take part in public life in a personal capacity.
So they cannot relinquish their participation “in the many different economic, social, legislative,
administrative and cultural areas, which are intended to promote organically and institutionally
the common good.” [21] The mission of the lay faithful is therefore to configure social life
correctly, respecting its legitimate autonomy and cooperating with other citizens according to
their respective competences and fulfilling their own responsibility.[22] Even if the specific
expressions of ecclesial charity can never be confused with the activity of the State, it still
remains true that charity must animate the entire lives of the lay faithful and therefore also their
political activity, lived as “social charity”.[23]
The Church's charitable organizations, on the other hand, constitute an opus proprium, a task
agreeable to her, in which she does not cooperate collaterally, but acts as a subject with direct
responsibility, doing what corresponds to her nature. The Church can never be exempted from
practising charity as an organized activity of believers, and on the other hand, there will never be
a situation where the charity of each individual Christian is unnecessary, because in addition to
justice man needs, and will always need, love.
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Rights and Responsibilities
St. JOHN XXIII, Pacem in Terris, 1963
11. But first We must speak of man's rights. Man has the right to live. He has the right to bodily
integrity and to the means necessary for the proper development of life, particularly food,
clothing, shelter, medical care, rest, and, finally, the necessary social services. In consequence, he
has the right to be looked after in the event of ill health; disability stemming from his work;
widowhood; old age; enforced unemployment; or whenever through no fault of his own he is
deprived of the means of livelihood.
30. it follows that in human society one man's natural right gives rise to a corresponding duty in
other men; the duty, that is, of recognizing and respecting that right. Every basic human right
draws its authoritative force from the natural law, which confers it and attaches to it its respective
duty. Hence, to claim one's rights and ignore one's duties, or only half fulfill them, is like
building a house with one hand and tearing it down with the other.
St. JOHN PAUL II, Christifideles Laici, 1988
cf 38. In effect the acknowledgment of the personal dignity of every human being demands the
respect, the defence and the promotion of the rights of the human person. It is a question of
inherent, universal and inviolable rights. No one, no individual, no group, no authority, no State,
can change-let alone eliminate-them because such rights find their source in God himself.
The inviolability of the person which is a reflection of the absolute inviolability of God, fínds its
primary and fundamental expression in the inviolability of human life. Above all, the common
outcry, which is justly made on behalf of human rights-for example, the right to health, to home,
to work, to family, to culture- is false and illusory if the right to life, the most basic and
fundamental right and the condition for all other personal rights, is not defended with maximum
determination.

Option for the Poor and Vulnerable
St. JOHN PAUL II, Centesimus Annus, 1991
57. As far as the Church is concerned, the social message of the Gospel must not be considered a
theory, but above all else a basis and a motivation for action. Inspired by this message, some of
the first Christians distributed their goods to the poor, bearing witness to the fact that, despite
different social origins, it was possible for people to live together in peace and harmony. Through
the power of the Gospel, down the centuries monks tilled the land, men and women Religious
founded hospitals and shelters for the poor, Confraternities as well as individual men and women
of all states of life devoted themselves to the needy and to those on the margins of society,
convinced as they were that Christ's words "as you did it to one of the least of these my brethren,
you did it to me" (Mt 25:40) were not intended to remain a pious wish, but were meant to
become a concrete life commitment.
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Today more than ever, the Church is aware that her social message will gain credibility more
immediately from the witness of actions than as a result of its internal logic and consistency. This
awareness is also a source of her preferential option for the poor, which is never exclusive or
discriminatory towards other groups. This option is not limited to material poverty, since it is
well known that there are many other forms of poverty, especially in modern society—not only
economic but cultural and spiritual poverty as well. The Church's love for the poor, which is
essential for her and a part of her constant tradition, impels her to give attention to a world in
which poverty is threatening to assume massive proportions in spite of technological and
economic progress. In the countries of the West, different forms of poverty are being experienced
by groups which live on the margins of society, by the elderly and the sick, by the victims of
consumerism, and even more immediately by so many refugees and migrants. In the developing
countries, tragic crises loom on the horizon unless internationally coordinated measures are taken
before it is too late.
58. Love for others, and in the first place love for the poor, in whom the Church sees Christ
himself, is made concrete in the promotion of justice. Justice will never be fully attained unless
people see in the poor person, who is asking for help in order to survive, not an annoyance or a
burden, but an opportunity for showing kindness and a chance for greater enrichment. Only such
an awareness can give the courage needed to face the risk and the change involved in every
authentic attempt to come to the aid of another. It is not merely a matter of "giving from one's
surplus", but of helping entire peoples which are presently excluded or marginalized to enter into
the sphere of economic and human development. For this to happen, it is not enough to draw on
the surplus goods which in fact our world abundantly produces; it requires above all a change of
life-styles, of models of production and consumption, and of the established structures of power
which today govern societies. Nor is it a matter of eliminating instruments of social organization
which have proved useful, but rather of orienting them according to an adequate notion of the
common good in relation to the whole human family.
POPE FRANCIS, Evangelii Gaudium, 2013
198. For the Church, the option for the poor is primarily a theological category rather than a
cultural, sociological, political or philosophical one. God shows the poor “his first mercy”.
[163] This divine preference has consequences for the faith life of all Christians, since we are
called to have “this mind… which was in Jesus Christ” (Phil 2:5). Inspired by this, the Church
has made an option for the poor which is understood as a “special form of primacy in the
exercise of Christian charity, to which the whole tradition of the Church bears witness”.
[164] This option – as Benedict XVI has taught – “is implicit in our Christian faith in a God who
became poor for us, so as to enrich us with his poverty”.[165]
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The Dignity of Work and the Rights of Workers
POPE BENEDICT XVI, Caritas in Veritate, 2009
63. What is meant by the word “decent” in regard to work? It means work that expresses the
essential dignity of every man and woman in the context of their particular society: work that is
freely chosen, effectively associating workers, both men and women, with the development of
their community; work that enables the worker to be respected and free from any form of
discrimination; work that makes it possible for families to meet their needs and provide
schooling for their children, without the children themselves being forced into labour; work that
permits the workers to organize themselves freely, and to make their voices heard; work that
leaves enough room for rediscovering one's roots at a personal, familial and spiritual level; work
that guarantees those who have retired a decent standard of living.
St. JOHN PAUL II, Laborem Exercens, 1981
9. If one wishes to define more clearly the ethical meaning of work, it is this truth that one must
particularly keep in mind. Work is a good thing for man-a good thing for his humanity-because
through work man not only transforms nature, adapting it to his own needs, but he also achieves
fulfilment as a human being and indeed, in a sense, becomes "more a human being”.
16. Work is, as has been said, an obligation, that is to say, a duty, on the part of man. This is
true in all the many meanings of the word. Man must work, both because the Creator has
commanded it and because of his own humanity, which requires work in order to be maintained
and developed. Man must work out of regard for others, especially his own family, but also for
the society he belongs to, the country of which he is a child, and the whole human family of
which he is a member, since he is the heir to the work of generations and at the same time a
sharer in building the future of those who will come after him in the succession of history. All
this constitutes the moral obligation of work, understood in its wide sense. When we have to
consider the moral rights, corresponding to this obligation, of every person with regard to work,
we must always keep before our eyes the whole vast range of points of reference in which the
labour of every working subject is manifested
St. JOHN PAUL II, Centesimus Annus, 1991
43. The obligation to earn one's bread by the sweat of one's brow also presumes the right to do
so. A society in which this right is systematically denied, in which economic policies do not
allow workers to reach satisfactory levels of employment, cannot be justified from an ethical
point of view, nor can that society attain social peace.88 Just as the person fully realizes himself
in the free gift of self, so too ownership morally justifies itself in the creation, at the proper time
and in the proper way, of opportunities for work and human growth for all.
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Solidarity
St. JOHN PAUL II, Sollicitudo Rei Socialis, 1987
38. This then is not a feeling of vague compassion or shallow distress at the misfortunes of so
many people, both near and far. On the contrary, it is a firm and persevering determination to
commit oneself to the common good; that is to say to the good of all and of each individual,
because we are all really responsible for all. This determination is based on the solid conviction
that what is hindering full development is that desire for profit and that thirst for power already
mentioned. These attitudes and "structures of sin" are only conquered - presupposing the help of
divine grace - by a diametrically opposed attitude: a commitment to the good of one's neighbor
with the readiness, in the gospel sense, to "lose oneself" for the sake of the other instead of
exploiting him, and to "serve him" instead of oppressing him for one's own advantage (cf. Mt
10:40-42; 20:25; Mk 10:42-45; Lk 22:25-27).
39. The exercise of solidarity within each society is valid when its members recognize one
another as persons. Those who are more influential, because they have a greater share of goods
and common services, should feel responsible for the weaker and be ready to share with them all
they possess. Those who are weaker, for their part, in the same spirit of solidarity, should not
adopt a purely passive attitude or one that is destructive of the social fabric, but, while claiming
their legitimate rights, should do what they can for the good of all. The intermediate groups, in
their turn, should not selfishly insist on their particular interests, but respect the interests of
others.
POPE BENEDICT XVI, Caritas in Veritate, 2009
7. Another important consideration is the common good. To love someone is to desire that
person's good and to take effective steps to secure it. Besides the good of the individual, there is
a good that is linked to living in society: the common good. It is the good of “all of us”, made up
of individuals, families and intermediate groups who together constitute society[4]. It is a good
that is sought not for its own sake, but for the people who belong to the social community and
who can only really and effectively pursue their good within it. To desire the common good and
strive towards it is a requirement of justice and charity. To take a stand for the common good is
on the one hand to be solicitous for, and on the other hand to avail oneself of, that complex of
institutions that give structure to the life of society, juridically, civilly, politically and culturally,
making it the pólis, or “city”. The more we strive to secure a common good corresponding to the
real needs of our neighbours, the more effectively we love them.
66. Hence the consumer has a specific social responsibility, which goes hand-in- hand with the
social responsibility of the enterprise. Consumers should be continually educated[145] regarding
their daily role, which can be exercised with respect for moral principles without diminishing the
intrinsic economic rationality of the act of purchasing.
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POPE FRANCIS, Laudato Sii, 2015
158. In the present condition of global society, where injustices abound and growing numbers of
people are deprived of basic human rights and considered expendable, the principle of the
common good immediately becomes, logically and inevitably, a summons to solidarity and a
preferential option for the poorest of our brothers and sisters. This option entails recognizing the
implications of the universal destination of the world’s goods, but, as I mentioned in the
Apostolic Exhortation Evangelii Gaudium,[123] it demands before all else an appreciation of the
immense dignity of the poor in the light of our deepest convictions as believers. We need only
look around us to see that, today, this option is in fact an ethical imperative essential for
effectively attaining the common good.

Care for God's Creation
St. JOHN PAUL II, Centesimus Annus, 1991
37. Equally worrying is the ecological question which accompanies the problem of consumerism
and which is closely connected to it. In his desire to have and to enjoy rather than to be and to
grow, man consumes the resources of the earth and his own life in an excessive and disordered
way. At the root of the senseless destruction of the natural environment lies an anthropological
error, which unfortunately is widespread in our day. Man, who discovers his capacity to
transform and in a certain sense create the world through his own work, forgets that this is
always based on God's prior and original gift of the things that are. Man thinks that he can make
arbitrary use of the earth, subjecting it without restraint to his will, as though it did not have its
own requisites and a prior God-given purpose, which man can indeed develop but must not
betray. Instead of carrying out his role as a co-operator with God in the work of creation, man
sets himself up in place of God and thus ends up provoking a rebellion on the part of nature,
which is more tyrannized than governed by him.
POPE BENEDICT XVI, Caritas in Veritate, 2009
48. Today the subject of development is also closely related to the duties arising from our
relationship to the natural environment. The environment is God's gift to everyone, and in our
use of it we have a responsibility towards the poor, towards future generations and towards
humanity as a whole. When nature, including the human being, is viewed as the result of mere
chance or evolutionary determinism, our sense of responsibility wanes. In nature, the believer
recognizes the wonderful result of God's creative activity, which we may use responsibly to
satisfy our legitimate needs, material or otherwise, while respecting the intrinsic balance of
creation. If this vision is lost, we end up either considering nature an untouchable taboo or, on
the contrary, abusing it. Neither attitude is consonant with the Christian vision of nature as the
fruit of God's creation.
51. In order to protect nature, it is not enough to intervene with economic incentives or
deterrents; not even an apposite education is sufficient. These are important steps, but the
decisive issue is the overall moral tenor of society. If there is a lack of respect for the right to life
Source: vatican.va

Fr. Geoffrey A. Brooke Jr., STL

The Church in the Modern World:
Social Justice Series

Principles of
Catholic Social Teaching

! of !11
11

and to a natural death, if human conception, gestation and birth are made artificial, if human
embryos are sacrificed to research, the conscience of society ends up losing the concept of
human ecology and, along with it, that of environmental ecology. It is contradictory to insist that
future generations respect the natural environment when our educational systems and laws do not
help them to respect themselves. The book of nature is one and indivisible: it takes in not only
the environment but also life, sexuality, marriage, the family, social relations: in a word, integral
human development. Our duties towards the environment are linked to our duties towards the
human person, considered in himself and in relation to others. It would be wrong to uphold one
set of duties while trampling on the other. Herein lies a grave contradiction in our mentality and
practice today: one which demeans the person, disrupts the environment and damages society.
POPE FRANCIS, Laudato Sii, 2015
49, Today, however, we have to realize that a true ecological approach always becomes a social
approach; it must integrate questions of justice in debates on the environment, so as to hear both
the cry of the earth and the cry of the poor.
91. A sense of deep communion with the rest of nature cannot be real if our hearts lack
tenderness, compassion and concern for our fellow human beings. It is clearly inconsistent to
combat trafficking in endangered species while remaining completely indifferent to human
trafficking, unconcerned about the poor, or undertaking to destroy another human being deemed
unwanted. This compromises the very meaning of our struggle for the sake of the environment. It
is no coincidence that, in the canticle in which Saint Francis praises God for his creatures, he
goes on to say: “Praised be you my Lord, through those who give pardon for your love”.
Everything is connected. Concern for the environment thus needs to be joined to a sincere love
for our fellow human beings and an unwavering commitment to resolving the problems of
society.
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