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LEO XIII, Rerum Novarum, 1891 A.D.
6. For, every man has by nature the right to possess property as his own…
7… There is no need to bring in the State. Man precedes the State, and possesses, prior to the
formation of any State, the right of providing for the substance of his body.
9…Truly, that which is required for the preservation of life, and for life's well-being, is produced
in great abundance from the soil, but not until man has brought it into cultivation and expended
upon it his solicitude and skill. Now, when man thus turns the activity of his mind and the
strength of his body toward procuring the fruits of nature, by such act he makes his own that
portion of nature's field which he cultivates - that portion on which he leaves, as it were, the
impress of his personality; and it cannot but be just that he should possess that portion as his very
own, and have a right to hold it without any one being justified in violating that right.
22 …It rests on the principle that it is one thing to have a right to the possession of money and
another to have a right to use money as one wills. Private ownership, as we have seen, is the
natural right of man, and to exercise that right, especially as members of society, is not only
lawful, but absolutely necessary….But if the question be asked: How must one's possessions be
used? - the Church replies without hesitation in the words of the same holy Doctor: "Man should
not consider his material possessions as his own, but as common to all, so as to share them
without hesitation when others are in need. Whence the Apostle with, ‘Command the rich of this
world... to offer with no stint, to apportion largely.’"(12) True, no one is commanded to distribute
to others that which is required for his own needs and those of his household; nor even to give
away what is reasonably required to keep up becomingly his condition in life, "for no one ought
to live other than becomingly."(13) But, when what necessity demands has been supplied, and
one's standing fairly taken thought for, it becomes a duty to give to the indigent out of what
remains over. "Of that which remaineth, give alms."(14) It is a duty, not of justice (save in
extreme cases), but of Christian charity - a duty not enforced by human law. But the laws and
judgments of men must yield place to the laws and judgments of Christ the true God, who in
many ways urges on His followers the practice of almsgiving - ‘It is more blessed to give than to
receive";(15) and who will count a kindness done or refused to the poor as done or refused to
Himself - "As long as you did it to one of My least brethren you did it to Me."(16) To sum up,
then, what has been said: Whoever has received from the divine bounty a large share of temporal
blessings, whether they be external and material, or gifts of the mind, has received them for the
purpose of using them for the perfecting of his own nature, and, at the same time, that he may
employ them, as the steward of God's providence, for the benefit of others.
PIUS XI, Quadragesimo Anno, 1931 A.D.
45. First, then, let it be considered as certain and established that neither Leo nor those
theologians who have taught under the guidance and authority of the Church have ever denied or
questioned the twofold character of ownership, called usually individual or social according as it
regards either separate persons or the common good. For they have always unanimously
maintained that nature, rather the Creator Himself, has given man the right of private ownership
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not only that individuals may be able to provide for themselves and their families but also that
the goods which the Creator destined for the entire family of mankind may through this
institution truly serve this purpose. All this can be achieved in no wise except through the
maintenance of a certain and definite order.
46. Accordingly, twin rocks of shipwreck must be carefully avoided. For, as one is wrecked
upon, or comes close to, what is known as "individualism" by denying or minimizing the social
and public character of the right of property, so by rejecting or minimizing the private and
individual character of this same right, one inevitably runs into "collectivism" or at least closely
approaches its tenets.
47….there must be first laid down as foundation a principle established by Leo XIII: The right of
property is distinct from its use.[30] That justice called commutative commands sacred respect
for the division of possessions and forbids invasion of others' rights through the exceeding of the
limits of one's own property; but the duty of owners to use their property only in a right way does
not come under this type of justice, but under other virtues, obligations of which "cannot be
enforced by legal action."[31] Therefore, they are in error who assert that ownership and its right
use are limited by the same boundaries; and it is much farther still from the truth to hold that a
right to property is destroyed or lost by reason of abuse or non-use.
49. It follows from what We have termed the individual and at the same time social character of
ownership, that men must consider in this matter not only their own advantage but also the
common good. To define these duties in detail when necessity requires and the natural law has
not done so, is the function of those in charge of the State. Therefore, public authority, under the
guiding light always of the natural and divine law, can determine more accurately upon
consideration of the true requirements of the common good, what is permitted and what is not
permitted to owners in the use of their property. Moreover, Leo XIII wisely taught "that God has
left the limits of private possessions to be fixed by the industry of men and institutions of
peoples.”…That the State is not permitted to discharge its duty arbitrarily is, however, clear. The
natural right itself both of owning goods privately and of passing them on by inheritance ought
always to remain intact and inviolate, since this indeed is a right that the State cannot take away:
"For man is older than the State,"[34] and also "domestic living together is prior both in thought
and in fact to uniting into a polity.”
50. Furthermore, a person's superfluous income, that is, income which he does not need to
sustain life fittingly and with dignity, is not left wholly to his own free determination. Rather the
Sacred Scriptures and the Fathers of the Church constantly declare in the most explicit language
that the rich are bound by a very grave precept to practice almsgiving, beneficence, and
munificence.
51. Expending larger incomes so that opportunity for gainful work may be abundant, provided,
however, that this work is applied to producing really useful goods, ought to be considered, as
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We deduce from the principles of the Angelic Doctor,[37] an outstanding exemplification of the
virtue of munificence and one particularly suited to the needs of the times.
53. Far different is the nature of work that is hired out to others and expended on the property of
others. To this indeed especially applies what Leo XIII says is "incontestible," namely, that "the
wealth of nations originates from no other source than from the labor of workers."[38] For is it
not plain that the enormous volume of goods that makes up human wealth is produced by and
issues from the hands of the workers that either toil unaided or have their efficiency marvelously
increased by being equipped with tools or machines? Every one knows, too, that no nation has
ever risen out of want and poverty to a better and nobler condition save by the enormous and
combined toil of all the people, both those who manage work and those who carry out directions.
But it is no less evident that, had not God the Creator of all things, in keeping with His goodness,
first generously bestowed natural riches and resources - the wealth and forces of nature - such
supreme efforts would have been idle and vain, indeed could never even have begun.
56. Unquestionably, so as not to close against themselves the road to justice and peace through
these false tenets, both parties ought to have been forewarned by the wise words of Our
Predecessor: "However the earth may be apportioned among private owners, it does not cease to
serve the common interests of all.”
57. But not every distribution among human beings of property and wealth is of a character to
attain either completely or to a satisfactory degree of perfection the end which God intends.
Therefore, the riches that economic-social developments constantly increase ought to be so
distributed among individual persons and classes that the common advantage of all, which Leo
XIII had praised, will be safeguarded; in other words, that the common good of all society will
be kept inviolate. By this law of social justice, one class is forbidden to exclude the other from
sharing in the benefits. Hence the class of the wealthy violates this law no less, when, as if free
from care on account of its wealth, it thinks it the right order of things for it to get everything and
the worker nothing, than does the non-owning working class when, angered deeply at outraged
justice and too ready to assert wrongly the one right it is conscious of, it demands for itself
everything as if produced by its own hands, and attacks and seeks to abolish, therefore, all
property and returns or incomes, of whatever kind they are or whatever the function they perform
in human society, that have not been obtained by labor, and for no other reason save that they are
of such a nature. And in this connection We must not pass over the unwarranted and unmerited
appeal made by some to the Apostle when he said: "If any man will not work neither let him
eat."[41] For the Apostle is passing judgment on those who are unwilling to work, although they
can and ought to, and he admonishes us that we ought diligently to use our time and energies of
body, and mind and not be a burden to others when we can provide for ourselves. But the Apostle
in no wise teaches that labor is the sole title to a living or an income.[42]
58. To each, therefore, must be given his own share of goods, and the distribution of created
goods, which, as every discerning person knows, is laboring today under the gravest evils due to
the huge disparity between the few exceedingly rich and the unnumbered propertyless, must be
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effectively called back to and brought into conformity with the norms of the common good, that
is, social justice.
117…We make this pronouncement: Whether considered as a doctrine, or an historical fact, or a
movement, Socialism, if it remains truly Socialism, even after it has yielded to truth and justice
on the points which we have mentioned, cannot be reconciled with the teachings of the Catholic
Church because its concept of society itself is utterly foreign to Christian truth.
118. For, according to Christian teaching, man, endowed with a social nature, is placed on this
earth so that by leading a life in society and under an authority ordained of God[54] he may fully
cultivate and develop all his faculties unto the praise and glory of his Creator; and that by
faithfully fulfilling the duties of his craft or other calling he may obtain for himself temporal and
at the same time eternal happiness. Socialism, on the other hand, wholly ignoring and indifferent
to this sublime end of both man and society, affirms that human association has been instituted
for the sake of material advantage alone.
ST. JOHN XXIII, Mater et Magistra, 1961 A.D.
34…the fundamental opposition between Communism and Christianity, and made it clear that no
Catholic could subscribe even to moderate Socialism. The reason is that Socialism is founded on
a doctrine of human society which is bounded by time and takes no account of any objective
other than that of material well-being. Since, therefore, it proposes a form of social organization
which aims solely at production, it places too severe a restraint on human liberty, at the same
time flouting the true notion of social authority.
38. Thus Pius XI's teaching in this encyclical can be summed up under two heads. First he taught
what the supreme criterion in economic matters ought not to be. It must not be the special
interests of individuals or groups, nor unregulated competition, economic despotism, national
prestige or imperialism, nor any other aim of this sort.
39. On the contrary, all forms of economic enterprise must be governed by the principles of
social justice and charity.
40. The second point which We consider basic in the encyclical is his teaching that man's aim
must be to achieve in social justice a national and international juridical order, with its network
of public and private institutions, in which all economic activity can be conducted not merely for
private gain but also in the interests of the common good.
ST. JOHN XXIII, Pacem in Terris, 1963 A.D.
87. As we know from experience, men frequently differ widely in knowledge, virtue, intelligence
and wealth, but that is no valid argument in favor of a system whereby those who are in a
position of superiority impose their will arbitrarily on others. On the contrary, such men have a
greater share in the common responsibility to help others to reach perfection by their mutual
efforts.
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88. So, too, on the international level: some nations may have attained to a superior degree of
scientific, cultural and economic development. But that does not entitle them to exert unjust
political domination over other nations. It means that they have to make a greater contribution to
the common cause of social progress.
VATICAN II, Lumen Gentium, 1964 A.D.
8… Just as Christ carried out the work of redemption in poverty and persecution, so the Church
is called to follow the same route that it might communicate the fruits of salvation to men. Christ
Jesus, "though He was by nature God . . . emptied Himself, taking the nature of a slave",(77) and
"being rich, became poor"(78) for our sakes. Thus, the Church, although it needs human
resources to carry out its mission, is not set up to seek earthly glory, but to proclaim, even by its
own example, humility and self-sacrifice. Christ was sent by the Father "to bring good news to
the poor, to heal the contrite of heart",(79) "to seek and to save what was lost".(80) Similarly, the
Church encompasses with love all who are afflicted with human suffering and in the poor and
afflicted sees the image of its poor and suffering Founder. It does all it can to relieve their need
and in them it strives to serve Christ.
VATICAN II, Gaudium et Spes, 1965 A.D.
4. Never has the human race enjoyed such an abundance of wealth, resources and economic
power, and yet a huge proportion of the worlds citizens are still tormented by hunger and
poverty, while countless numbers suffer from total illiteracy. Never before has man had so keen
an understanding of freedom, yet at the same time new forms of social and psychological slavery
make their appearance. Although the world of today has a very vivid awareness of its unity and
of how one man depends on another in needful solidarity, it is most grievously torn into opposing
camps by conflicting forces. For political, social, economic, racial and ideological disputes still
continue bitterly, and with them the peril of a war which would reduce everything to ashes.
9. Meanwhile the conviction grows not only that humanity can and should increasingly
consolidate its control over creation, but even more, that it devolves on humanity to establish a
political, social and economic order which will growingly serve man and help individuals as well
as groups to affirm and develop the dignity proper to them.
As a result many persons are quite aggressively demanding those benefits of which with
vivid awareness they judge themselves to be deprived either through injustice or unequal
distribution. Nations on the road to progress, like those recently made independent, desire to
participate in the goods of modern civilization, not only in the political field but also
economically, and to play their part freely on the world scene. Still they continually fall behind
while very often their economic and other dependence on wealthier nations advances more
rapidly.
People hounded by hunger call upon those better off. Where they have not yet won it,
women claim for themselves an equity with men before the law and in fact. Laborers and farmers
seek not only to provide for the necessities of life, but to develop the gifts of their personality by
their labors and indeed to take part in regulating economic, social, political and cultural life.
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Now, for the first time in human history all people are convinced that the benefits of culture
ought to be and actually can be extended to everyone.
Still, beneath all these demands lies a deeper and more widespread longing: persons and
societies thirst for a full and free life worthy of man; one in which they can subject to their own
welfare all that the modern world can offer them so abundantly. In addition, nations try harder
every day to bring about a kind of universal community.
26. Every day human interdependence grows more tightly drawn and spreads by degrees over the
whole world. As a result the common good, that is, the sum of those conditions of social life
which allow social groups and their individual members relatively thorough and ready access to
their own fulfillment, today takes on an increasingly universal complexion and consequently
involves rights and duties with respect to the whole human race. Every social group must take
account of the needs and legitimate aspirations of other groups, and even of the general welfare
of the entire human family.(5)
At the same time, however, there is a growing awareness of the exalted dignity proper to
the human person, since he stands above all things, and his rights and duties are universal and
inviolable. Therefore, there must be made available to all men everything necessary for leading a
life truly human, such as food, clothing, and shelter; the right to choose a state of life freely and
to found a family, the right to education, to employment, to a good reputation, to respect, to
appropriate information, to activity in accord with the upright norm of one's own conscience, to
protection of privacy and rightful freedom even in matters religious.
Hence, the social order and its development must invariably work to the benefit of the
human person if the disposition of affairs is to be subordinate to the personal realm and not
contrariwise, as the Lord indicated when He said that the Sabbath was made for man, and not
man for the Sabbath.(6)
This social order requires constant improvement. It must be founded on truth, built on
justice and animated by love; in freedom it should grow every day toward a more humane
balance.(7) An improvement in attitudes and abundant changes in society will have to take place
if these objectives are to be gained.
ST. PAUL VI, Popolorum Progressio, 1967 A.D.
1. The progressive development of peoples is an object of deep interest and concern to the
Church. This is particularly true in the case of those peoples who are trying to escape the ravages
of hunger, poverty, endemic disease and ignorance; of those who are seeking a larger share in the
benefits of civilization and a more active improvement of their human qualities; of those who are
consciously striving for fuller growth.
6. Today we see men trying to secure a sure food supply, cures for diseases, and steady
employment. We see them trying to eliminate every ill, to remove every obstacle which offends
man's dignity. They are continually striving to exercise greater personal responsibility; to do
more, learn more, and have more so that they might increase their personal worth. And yet, at the
same time, a large number of them live amid conditions which frustrate these legitimate desires.
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Moreover, those nations which have recently gained independence find that political freedom is
not enough. They must also acquire the social and economic structures and processes that accord
with man's nature and activity, if their citizens are to achieve personal growth and if their country
is to take its rightful place in the international community.
8…Unless the existing machinery is modified, the disparity between rich and poor nations will
increase rather than diminish; the rich nations are progressing with rapid strides while the poor
nations move forward at a slow pace.
The imbalance grows with each passing day: while some nations produce a food surplus, other
nations are in desperate need of food or are unsure of their export market.
St. John Paul II / CELAM, La evangelizacion, 1979 A.D.
DS 4632: 1153. The objective of our preferential option for the poor is to proclaim Christ the
Savior. This will enlighten them about their dignity, help them in their efforts to liberate
themselves from all their wants, and lead them to communion with the Father and their
fellowmen through a life lived in evangelical poverty. “Jesus Christ came to share our human
condition through his sufferings, difficulties and death. Before transforming day-to-day life, he
knew how to speak to the heart of the poor, liberate them from sin, open their eyes to a light on
the horizon, and fill them with joy and hope. Jesus Christ does the same thing today. He is
present in your churches, your families, and your hearts.”
DS 4633: 1154. This option, demanded by the scandalous reality of economic imbalances in
Latin American, should lead us to establish a dignified, fraternal way of life together as men and
to construct a just and free society.
1155. The required change in unjust social, political, and economic structures, will not be
authentic and complete if it is not accompanied by a change in our personal and collective
outlook regarding the idea of a dignified, happy human life. This in turn, disposes us to undergo
conversion.
DS 4634: 1156. The gospel demands for poverty, understood as solidarity with teh poor and as a
rejection of the situation in which most people on this continent live, frees the poor person from
being individualistic in life and from being attracted and seduced by the false ideals of a
consumer society. In like manner, the witness of a poor Church can evangelize the rich whose
hearts are attached to wealth, thus converting and freeing them from this bondage and their own
egoism.
Paul VI / CELAM, Presencia de la Iglesia, 1968 A.D.
4. We must distinguish:
a) Poverty, as a lack of the goods of this world necessary to live worthily as men, is in itself
evil. The prophets denounce it as contrary to the will of the Lord and most of the time as the
fruit of the injustice and sin of man.
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b) Spiritual poverty is the theme of the poor of Yahweh. Spiritual poverty is the attitude of
opening up to God, the ready disposition of one who hopes for everything from the Lord.
Although he values the goods of this world, he does not become attached to them and he
recognizes the higher value of the riches of the Kingdom.
c) Poverty as a commitment, through which one assumes voluntarily and lovingly the
conditions of the needy of this world in order to bear witness to the evil which it represents
and to spiritual liberty in the face of material goods, follows the example of Christ who took
to himself all the consequences of men's sinful condition and who "being rich became poor"6
in order to redeem us.
John Paul II / CDF, Libertatis Conscientia, 1984 A.D.
68… In loving the poor, the Church also witnesses to man's dignity. She clearly affirms that man
is worth more for what he is than for what he has. She bears witness to the fact that this dignity
cannot be destroyed, whatever the situation of poverty, scorn, rejection or powerlessness to
which a human being has been reduced. She shows her solidarity with those who do not count in
a society by which they are rejected spiritually and sometimes even physically. She is
particularly drawn with maternal affection toward those children who, through human
wickedness, will never be brought forth from the womb to the light of day, as also for the elderly,
alone and abandoned. The special option for the poor, far from being a sign of particularism or
sectarianism, manifests the universality of the Church's being and mission. This option excludes
no one. This is the reason why the Church cannot express this option by means of reductive
sociological and ideological categories which would make this preference a partisan choice and a
source of conflict.
74. These principles are the basis of criteria for making judgments on social situations, structures
and systems. Thus the Church does not hesitate to condemn situations of life which are injurious
to man's dignity and freedom. These criteria also make it possible to judge the value of
structures. These are the sets of institutions and practices which people find already existing or
which they create, on the national and international level, and which orientate or organize
economic, social and political life. Being necessary in themselves, they often tend to become
fixed and fossilized as mechanisms relatively independent of the human will, thereby paralysing
or distorting social development and causing injustice. However, they always depend on the
responsibility of man, who can alter them, and not upon an alleged determinism of history.
Institutions and laws, when they are in conformity with the natural law and ordered to the
common good, are the guarantees of people's freedom and of the promotion of that freedom. One
cannot condemn all the constraining aspects of law, nor the stability of a lawful State worthy of
the name. One can therefore speak of structures marked by sin, but one cannot condemn
structures as such. The criteria for judgment also concern economic, social and political systems.
The social doctrine of the Church does not propose any particular system; but, in the light of
other fundamental principles, she makes it possible at once to see to what extent existing systems
conform or do not conform to the demands of human dignity.
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